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A Brighter World than This.

0, wurx I trod life’s early ways,
Hope winged iny fleeting hours,

I saw no shadow in her rays,
No zerpent in her flowers;

I thought on days of present joy,
And years of future bliss,

Nor deemed that sorrow could alloy
8o bright a world as this.

Alas! the fairy dreams I wove
Soon from my fancy fled,
The friends who owned my tender love,
Were numbered with the dead ;
Upon their pallid lips 1 pressed
Affection’s parting kiss,
To meet no more till we shall reach
A brighter world than this,

Nor did the spacious world supply
Those ties of opening life,

False was its mocking flattery,
Keen was its bitter strife;

And then I first began to look
For purer, truer bliss,

And loved to trace in God's own book,
A brighter world than this.

My wounded heart desired relief,
I found the good I sought ;
And now in trial and in grief,
I feel the soothing thought,
That though the worldling may despair,
When robbed of earthly bliss,
T'he Christian humbly hopes to shure
A brighter world than this.

The Bible no Refuge for Slavery.

Paul to the Ephesians has not sanctioned Slavery.

¢“ServanTs, be obedient to them that are your mas-
ters, according.to the flesh, with fear and trembling,
in singleness of your heart, as unto Christ; not with
eye-service, as men-pleasers; but as the servants of
Christ, doing the will of God from the heart; with
good will doing service, as to the Lord, and not to
men; knowing that whatsoever good thing any man
doeth, the same shall he receive of the Lord, whether
he be bond or free. And ye, masters, do the same
things unto them, forbearing threatening: knowing
that your Master also is in heaven; neither is there
respect of persons with him,” Eph. vi, 5-9.

This is another of the strongest texts urged by the
advocates of slavery, in support of the terrible institu-
tion, On the examination of each of these texts, two
principle questions are necessarily raised, viz: first,
does the text (reat of slaves, slaveholders, and slav-
ery? and secondly, if 8o, does it sanction slavery as
morally right? Unless both these questions are clear-
Iy and undeniably answered in the aflirmative, the argu-
ment for slavery must fall. We say then of this text:

1. It iz not certain that the persons here called ser-
vants, were chatte slaves; and that the persons call-
ed masters, were slaveholders. ’

db

1. It does not follow that slaves and slaveholders
are treated of from the terms employed. The word
here translated servants is douloi, the plural of doulos.
That this word of itself does not prove that chattel
slaves are meant, has been alveady sufliciently shown.

The word masters is kurioi, the plural of kurios. It
has been sufficiently shown that this word does not
necessarily mean @ slaveholder. I will however add
two examples of its use.

“The same Lord (Kurios), over all is rich unto all
that call upon him.” Rom. x, 12, Here the word is
used to denote the supreme Ruler of all men.

““Sirs (kurioi, plural of kurios), what must I do to be
saved.” Iere the word is used as & mere title or sign
of respect, and can mean no wmore than our English
words, sirs, gentlemen, or mister. The use of the
word therefore can not prove that slaveholders are in-
tended.

2. The duties enjoined upon these servants does not
prove thal they were slaves. Not a word is said which
will not apply as appropriately -to free hired iaborers
a8 to slaves. .

(1.) The command to obey them that were their
masters, does not prove the existonce of chattel slavery.
This must follow from two considerations. First, their
obedience was limited to what was morally right.
This is clear from the fact that their obedience was to
be rendered, ““as the servants of Christ, doing the will
of God from the heart,”” This limits obedience to the
will of God, and makes the actor, the judge of what
that will is, which is inconsistent with chattel slavery.
Secondly, with this limitation, obedience is due to all
employers, and all free persons who engage in the ser-
vice of others, are bound to obey them, and carry out
all their orders, according to the usages of the commu-
nity, within the limits of the will of God, or what is
morally right. Such adirection to a community, new-
Iy converted from heathenism, and still intermingled
with the nnconverted heathen, must have been neces-
sary, and its observance essential to the reputation and
future success of the gospel among them. 1t is clear
then that the simple command that servants obey, does
not prove that they were slaves. -

(2.) The qualifying words added to the word mas-
ters, *according to the flesh,” do not prove the exist-
ence of the relation of owner and slave. The Greek
word, sarks, here rendered, flesh, literally signifies the
human body in contradistinction from the spirit or
mind, '

Matthew Henry construes it thus : ¢ Who have the
command of your badies, but not of your souls: God
above has dominion over these.”

Dr. A. Clarke thus: ¢ Your masters in secular things;
for they have no authority over your religion nor over
your souls.”

Rev. A. Barnes, thus: ¢ This is designed evidently
to limit the obligation. The meaning is, that they had
control over the body, the flesh. They had the power
to command the service which the body could render;
but they were not lords of the spirit. The soul ac-
kuowledges Grod as its Lord, and to the Lord they were
to submit in a higher sense than to their masters.”
Allow either of these expositions, and there can be no
slavery made out of the text. If there be a limit to
the slave’s obedience, and if the slave iz judge of tha

limit, as he must be, for the language is addressed to

him, to govern his conduct, then there iz an end to
slavery. Butif we understand free men under con-
tract to serve others, it isall plain. The limitation,
“according to the flesh,” must mean, obey them in
secular matters only, and so far only as does not con-
flict with the gpiritual or moral elaims of Christianity,
It left them no right to serve or to agree to scrve
beyond what was consistent with their obligations and
duties as Christians.

(3.) The manner of rendering the obedience requir-
ed does not prove the existence of chattel slavery. The
manner was, ** with fear and trembling.”

The words, phobou kai tromou, fear and trembling,
are capable of a great latitude of meaning, from abso-
lute terror to a religious veneration, or the respect due
to any superior. The same expression occurs in two
other texts. The first is 2 Cor. vii, 15, where Paul
says of Titus, ““with fear and trembling, phobou kai
tromou, ye have received him."”

The other text is Phil. ii, 12. ¢« Work out your own
salvation with fear and trembling, phobou kai tromou.”
In this text fear and trembling means deep solicitude
or apprehension,

The Greek word phobou, which is the genitive sin-
gular of phobos, is defined thus: ¢ Fear, dread, terror,
fright, apprehension, alarm; flight, rought.”” If it be
understood in its mildest sense, as fear in the sense
of anxiety, reverence or respect, or apprehension, in the
sense of unecaginess of mind, lest by failing to obey,
they should injure the reputation of the gospel, it is
all perfectly consistent with the position and duties of
free hired servants. And this is all that the word
necessarily means. The same word is used to express
the respect which wives are required to manifest to-
ward their husbands. ¢ Wives be in subjection to
your own husbands; thai-if any obey not the word,
they also may without the word be won by the conver-
sation of the wives; while they behold your chaste
conversation coupled with fear,” 1 Peter iii, 1, 2.
Here the same word is used in the original translated
Jear. If the words, phobou kai tromou, be understood
in any higher sense, which renders it inapplicable to
free hired laborers, as dread, terror, or fright, it ren-
ders the whole matter inconsistent with a Christian
brotherhood, and makes the Scriptures contradict
themselves. No Christian can be justified in holdidg
his brother Christian under his own reigu of terror,
which makes him afraid and causes him to tremble at
the sound of his footsteps, or the tone of his voice, or
the flash of his eye, ¢ Fear and trembling,” in such
a sense, is inconsistent with whatis said to the mas.
ters. This will be clearly seen hereafter. It is only
necessary at this point to remark that slaves would
not be likely to fear and tremble before masters, who
were not allowed even to threaten them. It would
make the Seriptures contradict themselves, for it is
written, “There is no fear in love; but perfect love
casteth out fear; because fear hath torment,” 1 John
iv, 18. Such are the difficulties, if we understand the
language, ** fear and tremble,” in the sense in which
slaves fear and tremble in the South ; but if we under-
stand it in the milder sense in which I have explained
it above, and in which sense it is applicable to free la-
borers, and to wives as shown, the whole matter will
appear plain. It must appear from what has been
said that there is nothing in the duties enjoined which
proves the existence of slavery.

45
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8. The discrimination between bond and free, does
not prove the existence of slavery. Asan encourage-
ment to faithful servants, Paul says, ¢ Whaisoever,
good thing any man doeth, the same shall he receive
of the Lord, whether he be ond or free. This does not
add the slightest force to the argument, for the word
that is rendered bond, is the same that is rendered ser-
vant in the Sth verse. It is doulos; dowlos eite eleuthe-
ros; bond or free. < Whether he be servant or free,
would be a translation more in accordance with com-
mon usage. The word doulos, servant, occurs over
one hundred and twenty times in the New Testament,
and in every instance is translated servant, save sev-
en in which it is rendered bond. Four of the seven ex-
ceptions occur in the writings of Paul, and the text un-
der eonsideration is the only one which can be suppos-
ed to justify slavery in any sense, The other three are
as follows: “For by one Spirit are we all baptized
into one body, whether Jews or' Gentiles, whether
bond or free.” 1 Cor. xii, 13. ¢ Theve is neither Jew
nor Gresk, neither bondnor free” Gal. iy, 28, “ And
have put on the new man, which is renewed in knowl-
edge after the image of him that created him: where
there is neither Greek nor Jew, circumecision nor un-

circumeision, Barbarian, Scythian, dond nor free.”|

Col. iii, 10, 11. If the word doulos, rendered hond, in
these texts, means a chattel slave, the thing cannot
exist among Christians, ‘and the gospel abolishes the
relation of master and slave as soon as the parties are
converted. The other three cages in which the word
doulog is translated bond, are in Revelation. They
need not be examined as they have no important bear-
ing.on the question, We see from the above the dis-
crimination between bond and free does not prove the
existence of chaitel slavery, because it is perfectly ap-
propriate to distinguish between men who are the
gervants of others, as hired laborers, and those who
are not, It only has the force of the word servant in
contradistinction from one who is an employer, or who
labors for himself.

4. The obligations imposed upon the masters do not
prove that they were chattel slaveholders, or that their
servants were their chattel slaves, I know not how to
reconcile what is said to the masters with the possibil.
ity that chattel slavery is involved. This however is
not my part of the enterprise; my work is to show
that what is said does not prove that slavery existed,
and if in doing this, T prove that it did not exist, it
will be the result of the nature of the facts I have to
deal with. Two things are commanded for which a
reason is assigned,

(1) Masters are commanded to ““do the same things
nnto them,"” that is to their servants. What is here
meant ¢ by the same things ?”” It certainly does not
refer to what had been said to servants. It will not
admit of a strict literal construction, for that would
require the master to obey the servant with fear and
trembling; it would be to put the servant and the
master upon an exact equality in all things. This we
know the apostle did not mean, and to attempt to ground
an argument upon such a literal sense, would be to ap-
pear uncandid. ¢ The=ame things,” in the connection,
literally means just what he had been telling the ser-
vants to do, but from this we must depart, but we are

-not allowed to depart from the literal sense only so
far as to reach a sense which will be in harmony with
the general seope of the subject. Lot us try it. Sup-
pose we understand by ¢ the same things,” that Paul
merely meant o command masters to act toward their
gervants, upon the same prineiples upon which he had
commanded the servants to act toward them; or in
other words, that Paul meant Lo command masters to
pursue a course of conduct toward their servants,
which corresponds to the conduct which he had com-
manded the servants to pursue toward them.

This strikes me as not only a fair and liberal view,
but as the only true view. A slaveholder oannot deny
the fairness of this construction of the words. Now
let me apply the principle. It will run thus: ‘

« Seryants, be obedient to them that are your mas-
ters.” Masters give no oppressive, unreasonable, or
morally wrong commands, .Then must the servant be
left free to serve his God, and discharge all the domes-
tic duties of & husband, father, wife, mother, son, or
daughter. This would make an end of chattel slavery.

Servants obey with fear and trembling, that is with

all due respect for superiors. Masters, treat your ser-
vants with all the gentleness and kindness that is due
from a superior to an inferior. This even cannot be
reconciled with chattel slavery. Servants, serve in
singleness of heart, as unto Christ. Masters, conduct
yourselves toward your servants with entire honesty,
and pay them for their labor as doing it uunto Christ.

Servants, serve ‘‘not with eye-service as man pleas-
ers, but as the servants of Christ.” Masters, do not
treat your servants in the presence of others with ap~
parent kindness to secure a good name, and then abuse
them when there is no one to see or hear; but treat
them with the same honesty and purity of motive with
which you serve Christ.

Servants, obey as doing the will of God from the
heart. Masters, command and claim nothing which is
contrary to the will of God.

There is certainly no slavery in all this, but much
which appears inconsistent with slavery. It would
not be sufficient to say that it might refer to slavery,
or that it might be reconciled with slavery; it must
positively mean slavery beyond a doubt to be admitted
a8 proof of the rightful existence of slavery in this
land and age, for that is the real question.

(2.) Masters are commanded to forbear threatening.
This does not prove that Paul was trenting of chattel
slaveholders and slaves. This forbids all punishment,
all chastisement. No construction can be put upon the
words which will make them less restrictive.

The Greek word anicemi, here rendered forbearing,
has a variety of significations and shades of meaning,
among which are the following. *To remit, forgive,
forbear ; to dismiss, leaye, let alone; to desert, for-
sake; to let slip, omit, negleet.” The word occurs
but four times in the New Testament as follows: Acts
xvi, 26, where it is translated loosed. ¢Every one’s
hands were looged.” Acts xxvii, 40; itis again trans.
lated looged. ¢They committed themselves unto the
sea, and loosed the rudder-bands, and hoisted up the
mainsail to the wind.” Heb. xiii, 5, it is translated
will leave, being accompanied with a negative never.
“He hath said, 1 will never leave thee nor forsake thee.”

The only remaining case is the text under considera-
tion, where it is translated forbearing, threatening.
There is seen to be nothing in the use of the word in
other texts to make it mean less than a command not
to threaten at all. He who threatens in any degree
does not forbear threatening.

The word threatening denotes the act of making a
declaration of an intention to inflict punishment. Tt
is used in no other sense. It occurs but four timesin
the New Testament. Acts iy, 17. ¢ But that it spread
no further among the people, let us strictly threaten
them.” The Greek words are, apilee, apilesometha, a
literal translation of which would be, ¢ Let us threat-
en them with threatening.” In the twenty-ninth verse
it is said, “And now Lord behold their threatenings.”
The other texi where the word occurs is Aets ix, 1.
“And Saul.yet breathing out threatenings,” apilees,
threatenings. 1t is clear then that the word forbear-
ing, as used in the text, means not to do, or refrain
from doing ; and the word threatening means the mak-
ing a declaration of a purpose to inflict punishment.
The two words therefore, as connected in the text,
amount to & command not to threaten punishment.
This by the most certain implication forbids the pun-
ishment itself. It would be absurd to suppose Chris-
tinn slaveholders were allowed to inflict 2 punishment,
which they were forbidden to threaten. It is certain
then in the case of the masters and servants here treat-
ed of, the masters were not allowed by the law of Chris-
tianity to inflict any punishment upon their servants,
for they were not allowed even to threaten them, This
principle carried out would make an end of chattel
slavery, such is human nature, under every modiflca~
tion yet known, that chattel slavery can be maintained
only by physical force, which holds the slave in con-
stant dread of punishment, and whioh amounts to a
constant warfare, not only upon his skin, but upon his
life. .

5. The reason assigned for the commands given to
the masters is very far from proving that they were
slaveholders, or that their servants were chatlel slaves.
This reason isthus stated: ¢ Knowing that your Mas-
ter also is in heaven ; neither is there respeot of per-
sons with him.” The word, Master, here is the same

as in the direction, only here it is singular, kurios, and
there it is plural, kurioi. Translate it slaveholder and
it would read thus: ¢ Ye slaveholders, do the same
things unto them; knowing that your slaveholder al-
s0 is in heaven.” Or more correctly, ¢ ye owners, do
the same things unto them; knowing that your owner
also is in heaven.” Every one must know that this
does not express the true sense of the apostle. The
meaning is, that they were to conduct themselyes just-
ly and kindly toward their servants, or inferiors, be-
cause they were the servants of God, to whom they
must render an account for their conduct. Now the
word kurios not only means God as a name of the Su-
preme being, but it also signifies a ruler. It is deriv-
ed from kuros, authority. Translate it by ruler and
the whole connection will be consistent. ¢ And ye
rulers do the same things unto them; knowing that
your ruler is in heaven.” It would be a good transla-
tion to render it lord, thus, *“And ye lords, do- the
game things unto them; knowing that your Lord also
is in heaven.” Tt is so franslated in several texts. Tt
is thus rendered in the parable of the talents, Matt.
xxiv, 14-30. “After a long time the lord of those
servants cometh.” Many other cases might be cited
where it is thus rendered. In the reason then, so far
as regards the fact that they have a Master in heaven,
slavery gets no support.

But what is afirmed of the Master in heaven, as an
additional reason for the command, does not favor slay-
ery. *Neither is there respect of persons with him.”
These masters were admonished to conduct themselves
properly toward their servants, because there was no
respect of persons with their Master in heaven. It
appears to me this reason destroys the idea of slavery,
and proves that no such unequal relation can rightful-
ly exist among Christians. The expression, respect of
persons, comes from the Greek word, prosopoleepsia,
the clear and undeniable sense of which is, that God,
their Master in heaven, regarded the two classes of
persons here named, masters and servants, just alike,
giving them equal rights, and governing them on equal
principles. It means that God does not favor one
more than another. It means nothing less and noth-
ing more, snd nothing else. The word is thus briefly
defined, ¢ an excepting of or vespect of persons, par-
tiality,” It appears to me that God cannot sanction
chattel slavery, without being a respecter of persons,
or being partial. The charge does not lie againt other
distinctions and differences which exist among men.
One is poor, and another is rich, but they all have the
same right to seek and gain riches, and the riches on
one hand and the poverty on the other, are often the
result of human actions which God condemns. But if
slavery be right, men are made slaves prospectively
before they are born, by a rule of God’s moral goyern-
ment, and without any reference to their prospective
conduct, and they are born into the world without the
right to seek for themselves the common advantages of
life. If God be the author of this; if he has conferred
upon one class of persons the right to lay their hands
upon another class as they come inio the world, and
appropriate them to their own use and behoof there is
respect of persons with God, the very thing whioh
Paul denies in addressing masters, as the ground of
the commands he gives them. Thus it is seen that the
reason which the apostle assigns for his directions cuts
up the foundation principle of chattel slavery, and de-
stroys the system voot and branch.

I have now shown that the text under consideration
does not contain slavery, that it is not cloar that it
treats of the thing at all, and T will pass to notice

briefly the second point.
1L If it were admitted that the text treats of slav-

ery, it does not follow that slavery is right, for it in
no sense justifies the necessary assumptions of a chat- -

tel slaveholder.
1. The directions given to the servants are no more

than might be given to chattel slaves as a means of
promoting their own interests, without the slightest
eudorsement of the master’s right to hold them. Sup-
pose a man to be held wrongfully as a slave, without
the power to escape from the grasp of his oppressor,
what would a friend advise him to do? Just what the
apostle has commanded in the case before us. I would
say, obey your master in every thing that the law of
Christianity will allow you to do, and obey with visi-
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ble fear and trembling, for such a course is the only
means of securing such treatment as will render life
endurable. -Self interest would not only dictate such
a course, but duty to God would demand it. Chris-
tians are bound to pursue a course, within the lim-
its of what may and may not be done, as will render
their own lives most peaceful and comfortable, and en-
able them to he most useful to their fellow creatures in
leadiyg them to embrace the same blessed Christianity.
With a slave, unable to cseape from his chains, such a
course would be just the one pointed out by the apos-
tle in the text under consideration. And it is a very
striking fact that the apostle makes no appeal to Lhe
master’s rights as a reason for his directions, but ap-
peals exclusively to the duty they owe to God. He
even goes so far as to exclude all togother the master
with all of his supposed rights from the considerations
and motives that are to govern them in their obedi-
onco, They are not to do it ns men-pleagers, but as
the servants of Christ doing the will of God from the
heart; with good will doing service, as to the Lord
and not to men. 1 they were not to do the service as
to men, it must follow that men had ne rightful claim
on that service, and the obedience is commanded not
because slavery is right, but because under the eircum-
stances, it was necessary to promote theiv own comfort
and the interests of Christianity. Upon the supposi-
tion that therc was real chattel slavery involved, there
is nut tho slightest endorsement of the system found in
the directions given to the gervants, And surely it
should be found in the directions given to the servants,
if any where. If slavery bo a heaven-grdained insti-
tution, it might appear necessary to teach the slaves
that it is right, and that they owe sorvice to their mas-
ters, but it would hardly be necessary Lo teach masters
that they had a right to hold their slaves, lest they
should let them go. Isay therefore that if theve is any
Jjustification of slavery, it should be found in the di-
rections given to the servants, and yot there is not the
slightest intimation that they owe their masters ser-
vice, but they are forbidden to do service as to men,
but are required to do it as to God. The fact then
that there is not the slightest justifioation of slavery in
the directions given to the servants, renders it quite
clear that the apostle did not design to justify slavery.

2. There is no justification of slavery found in the
directions given to the masters, upon the supposition
that thoy were chatlel slaveholders. What they ave
commanded to do was undoubtedly right, but there is
not a word said in these commands which implies that
it is right to hold a fellow being as a chatlel slave.
The argument for slavery does not depend so much np-
on what is said fo the masters, as upon what is not
snid, and upon assumed facts., The argument is this:
they weve slaveholders and members of the church,
and the apostle wrote to them, giving rules for the
regulation of their conduclt as masters, and did not
command them to emancipate their slaves, or forbid
them to hold slaves. This, it is insisted, is an implied
endorsment of slavery. Thisis the strongest form that
can be given to the argument, and in this shape I will
meet it in this place. .

(1) The argument is unsound because it takes for
granted the main point to he proved, viz: that they
were really chattel slaveholders. The words do not
prove that to be a fact. It is first taken for granted
that slavory existed, and then the words are construed
in the light of this assumption. As the words donot
prove the exisience of chattel slavery, it should be
proved that it did exist, before it can be affirmed that
the apostle did treat of slavery, or that slavehelders
‘were members of the church.  This, on my part, isa
falling hack upon a previous argument, which I do to
make the argument entire in this place, and noi to
make it the main issue, as the reader will soon see, 1
have shown that there is mo proof found in the text
that it treats of chattel slavery. This rendoers the
assertion that slaveholders were in the church, and
hence that the apostles wrote to slaveholders, and
gave them directions how to conduct themselves as
such, mere assumptions, a begging of the question.
But I will waive this, and meet the issue upon the as-
sumption that it wag chattel slavery of which Paul
treated.

(2) If it be admitted that slaveholders were mem-
bers of the church at the time this epistle was written,

it will not follow that it is right. Many wrong prac-
tices found their way into the church, and many per-
goné were acknowledged members of the church who
did not conform in all matters to the doctrines and
precepts of Christianity. [t is to be borne in mind
that the best of the members were fresh converts from
heathenism, with all its darkness and corruptions;
that there was not pervading the community outside of
the church, that general religious light that now per-
vades the community outside of the church in this
country, and that there were not there as many scur-
ces of light as there are now ameng us, and not the
same general prevalence cf educalion, and Christian
libraries containing the well defined fundamental prin-
ciples of morality and human duty. Under such cir-
cumstances, the chkurch drawing her recruits from
amid the dark corruptions of heathenism, by sudden
conversions, she could not but be liable to a constant
influx of darkness to be enlightened, and corruption
Lo be purged out.

If it could be proved that slaveholders were in the
clrurch, under such eciroumstances, it would not follow
that it is right without a specific endorsement of the
thing itself, since many persons got into the church
who were very wrong in some of their praclices. In
writing to the Corinthian church, ¢ unto the church of
God which is at Corinth, to them that are sanctified in
Christ Jesus ;" Paul said, “ Awake to vighteousness
and sin not; for some have not the knowledge of God :
I speak this to your shame.” 1 Cor. xv, 34. Other
texts might be cited to show that there were bad men
connected with the church, and men who were partially
enlightened, and but partially reformed of their heath-
cn practices. The fact then that a slaveholder should
be found in connection with such a church, would not
prove slaveholding to be right without a specific en-
dorsement. This compels the advoocate of slavery to
fall back upon the actual words of the apostle for proof
that slavery is right, leaving no ground to infer that
it is right, because he finds it in the church. But I
have alveady proved that the words of the apostle con-
tain no endorsement of slavery; that in addressing
servants concerning their duty, he sets up no claim of
rights on behalf of the master, and that he only urges
the rights of God; and that in addressing masters, he
makes no allusion Lo their rights as masters, but urges,
on the ground of their accountability to God, a course
of conduct entirely inconsistent with chattel slavery.
If these slaveholders got into church, so did other
wrong doers get into the church, while Paul, in ad-
dressing these slaveholders as a specific class, com-
manded them to pursue a course which amounted to
an entire abolition of chattel slavery. Where, then,
is the proof that slavery is right, upon the supposition
that slaveholders were in the church? It is not found
in the fact that they were in the chureh, because per-
sons were in the chnreh who practiced what is wrong ;
and it is not found in the nature of the directions the
apostles gave these glaveholders, for he directed them
to pursue a course which was an abandonment of all
coercive slavery. If, then, slavery is not proved to be
right by the fact that it was in the church, nor yet by
the apostle’s dircctions on the subject, there is no
proof in the text that it is right, allowing slavery to be
the subject treated. T have now disposed of another
of the sirong toxts claimed by the advocates of slav-
ery, by proving, first, that it is not clear that it treats
of slavery ; and secondly, that if it does treat of slav-
ery, it contains no endorsement of the practice of
slaveholding.
’ (7o be continued.)

Merit. v

Hap the prodigal son, on returning to his father,
said to his parent, ¢ Father, can’t I do something for
you?” instead of * Father, forgive,” his reception
would not have been so cordial as it was, and his re-
covery would have been partial, perhaps doubtful, and
his kind father would have looked upon him with sor-
row, and pity, and doubt, and dread, lest a full stom-
ach would rekindle the bestial desires of the poor va-
grant now journeying homeward, impelled by hunger
and poverty; but the humble expression, “I have
sinned against heaven and before thee, assured the
parent of a prospect of reform.

A Query, Did you ever notice that if an individ-
ual gets a little enmity with the echnrch, and begins to
stand out independently somewhat, he immediately
takes to visiting around among the lone ones, not to
get sympathy—Dhy no means; they want to strengthen
the brethren. O, how benevolent! Such, instead of
doing as the prodigal son did, saying, ¢ I have sinned
against heaven and before thee,” doff their hats pat-
ronizingly to God, and say, ¢ Father, can’t I be of some
benefit to you ?”

Thus instead of coming as a humble penitent, and
being received as a lost son, the son is lost in the hun-
gry vagabond, from whom the father retires in sorrow.

Repentance must precede good works.

He who would help others must gel where God and
the brethren can help him. May God help us to repent.

JoserH CLARKE.

To-morrow may he too late.

You have perhaps decided to come to Jesus dut not
Just now. Like Felix, you say, ¢ Go thy way for this
time; when I have a convenient season, I will eall-for
thee.” Satan knows that if you put religion off, he is
likely to keep you captive forever. God says, *To-
pay if you will hear my voice, harden not your hearts:
behold, Now is the day of salvation.” Satan whispers,
“Not to-day, but to-morrow.” He promises you shall
give to God all your future days, if only he can secure
for himself the present. Oh beware of vo-morrow.
Souls are generally lost, not hecause they resolve
never to repent, but because they defer it till some
future time, and still defer (ill it is too late, Perhaps
you think you will wait till disease assails yon. Buta
sick-bed is the very worst place for repenting. Your
mind may be so distracted by delirium, fever, or pain,
or may so share in the weakness of the body, as to be
unable to think. The peace in which multitudes seem
to die is only the apathy of disease. Many, who, when
ill, have professed to repent, on recovery have become
more careless than before. It was not true conversion;
and had they died, they would have been lost. There
is little hope of salvation in sickness. But such a sea-
son may never come. You may die without a moment’s
warning. Though in health to-day, you may be dead
to-morrow. And are you, when life is so uncertain,
putting off salvation? A prisoner is under sentence of
death. He knows net the fatal hour, but ig told that
if before it strikes, he petitions the governor, his life
will be spared. He says, “I'll send to-morrow.” And
when to-morrow comes, says again, «“Oh, there’s time
enough yet; I'll wait a little longer.” Suddenly his
door opens, and—Dbekold the sheriff and the execution-
er! «Oh, wait, and I'll write the petition.” ¢ No,”
they say, “the clock has struck—it’s too late—you
must die!” Poor sinner, you are condemned. You
know not when yon may die. It may be this very day.
You put off repentance till to-morrow; but to-morrow
you may be past hope. Christ knocks to-day; but,
remember, death may knock to-morrow. Though you
keep your best Friend outside, death will barst in, and
hurry yon away. Come to Jesus to-day. He is willing
to save fo-day. Heaven's gate is open lo-day. To-
morrow may be too late. :

“Tell Them That God is Love.”

Suvcn was the message of the late Hon. Theodore
Prelinghuysen, as he was dying, to the students of the
college over which he presided. When asked if he
had any word of counsel or advice for them, his earnest
and touching reply was, 7%l them that God is love.”

So rich and glorious and attractive did the love of
God appear to him, as to fill the field of his spiritual
vision. With more than the fresh feeling of the young
convert, who thinks he has only to tell the impenitent
his own views and experience to win them at once to
the Savior, so he seemed to feel thatif he could but tell
these young men of the love of God, and they could
but see it as he did, they would be won.to devote them-
selves forever in love to him and his service.

If there is any message that will touch and soften
and melt the heart, it is the love of God in Christ Jesus
to us sinners; that God so loved the world that he gave

his only begotten Son, that whosoever believeth in him
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should not perish but have everlasting life.” If we
ever ‘“‘love him,” it is “ becaunse he first loved us.”

Spread the blessed tidings that ¢ God is love.” Pro-
claim it earnestly, affectionately, continually, to every
creature, by word, by the tract, by the printed volume;
and pray for the Holy Spirit to attend the message.—
Sel. :

O ——
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“Sanctify them through thy trath: thy word is truth.”

P
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BATTLE CREEK, MICH,, THIRD-DAY, APRIL 14, 1868,

The Scattered Flock.

Tur Seriptures represent the people of God as being
scattered when tle great Shepherd comes to gather
them to himself. Itis not God’s plan that they should
colonize, and hide their light under a bushel; but it is
evidently his will that they should be scattered, that
they may better be the light of the world, as a city up-
on a hill. Tt is regarded as desirable by many Sab-
bath-keepers to be with those of like faith. Some
move at a sacrifice of property in order to be in the
midst of & church, This may be best in some instan-
ces, while in many it may be 2 sad mistake. Tt is best
for ns to be where the Lord would have us. Should
we loeate in certain localities, and settle our preachers

“over a few large congregations of Sabbath-keepers thus
gathered together, we should as a people utterly fail
to do what the Lord designs to aocomplish by us,

Our preachers must constantly enter new fields, and
leave believers well organized to form characters as
Bible Christians without being held up from week to
week by the labors of our ministers. If their numbers
be very small, it will be better for them to learn to
maintain the worship of God, and stand up alone in
the world, as far as ministerial help is conoerned, as
lambs among wolves, than to move to some locality
where they con lean upon some experienced church,
Those who do not learn to stand up, and bear their
own weight as true Christians, generally sicken and
die. There are many who enjoy the benefits of a good
church who fail to bear their share of the burdens of
the way, and do not properly prize the blessings that
surround them. These would make better Christians
alone where they would have to work or give up.
Where they are, unless they reform, they are sure to
give up in the end, and we think their danger of this
would not be increased by being alone,

We are indeed a scatiered people, and it is as God
would have it, that we may better be light-bearers in
the midst of the moral darkness of this world, Quite
a definite idea is given of the scattered flock in the fact
that seven hundred copies of the Review aresent alone
to as-many different post-offices. And then very many
of these silent messengers go out in twos and threes,
and so on up to larger packages, to as many more post-
offices from Maine to California.

And the Review is the only weekly preaching that
these scattered ones enjoy. We pause and reflect up-
on the vast mission of this sheet, and the importance
of the work in which it is engaged. Let contributors,
and those who should contribute gomething toward

- making up the weekly amount of spiritual food for the
seattered flock, also reflect. They have a duty to do.
God requires it at their hands, The Review should he
like & well-furnished table. It should go out to its
scattered readers laden with a choice variety of spir-
itnal food. Tt should contain sound doctrine, rich ex-
periences, stirring exhortations, and words of comfort
to the sad and desponding. The hundreds of lonely
ones of the scattered flock must be fed. Each number
of the Review should contain short sermons, and the
experiences and exhortations in the letter department
from scores of warm hearts must constitute a weekly
conference-meeting for these isolated ones.

The Review is not what it should be. May God help
the Editor to better perform his duty. And may the
blessing of Heaven rest upon all who take up their pens
to contribute to its columns. Our preachers should
write more. When they come in possession of rich
thoughts they should put them on paper, and send
them fo the Review, and not let them fade on their
hands. Do they enjoy freedom in preaching, praying,
orin meditation upon the glories of the cowing king-

Eid

dom? Does the light of Heaven shine upon their path?
Do they see sounls coming to Christ? Do they at such
times triumph in the mighty God of Jacob? Thenlet
them take up the pen, and, under the full glow of this
inspiration, write burning words of holy experience to
cheer on the scattered flock.

And, besides our ministers, there are hundreds who
can contribute to the intellectnal and spiritual inter-
ests of the Review. We do not ask any one to copy
old articles, or to try to get up acold, stiff article, made
up of old, worn-out, common phrases. These will fill
up our paper, tire the reader, and benefit no one. We
want some of your thoughts, simply, yet carefully ex-
pressed, from your heart and mind, imbued with the
Spirit of God. Write freely and frankly, much as you
would address a familiar friend. The Review must be
rich in Bible doctrine and experience. And may God
bless all the means employed to lead on the scatiered
flock.

Lessons for Bible Students.
LESSON viil,
(History of the Sabbath, pp. 103-114.)

WaaAT promise did God make to the Jews through the
prophet Jeremiah in the year ®, 0. 601?
Whatdid Le testify if they would not keep the Sabbath ?

What is Clarke’s comment upon this passage ?

Did the people accept this gracious offer from God ?

How long after the offer was given, did Ezekiel testify
in regard to it?

What were the besetting sins of {he Hebrews in the
wilderness ?

Did these sins cleave to them when settled in Canaan ?

What prevented them from regarding the voice of war-
ning ?

How did they treat their own children ?

Thus iniquity came to the full, and wrath to the utter-
most overtook them; what soripture records the
destruction then visited upon them ?

What offer did God make to the Hebrews while in the
Babylonish captivity ?

What seripture contains the offer ?

Was the promise here given them, conditional or abso-
late ?

Did they ever comply with the conditions so as to re-
ceive the promise?

In this offer are several allusions to the Sabbath ; what
one is worthy of particular notice ?

What distinction is here plainly marked ?

After the Jews had returned from their captivity in
Babylon, what testimony do they give in regard
to the Sabbath ? See Neh. ix, 13. 14.

In view of their former disobedience, what did the
people now pledge themselves to do ?

In the absence of Nehemiah was this covenant kept?

What did he find on his return?

Tn what seripture is this testimony given?

What prophecy is confirmed by this langnage ?

What closes the history of the Sabbath in the old Tes-
tament ? -

TIME TO COMMENCE THE BABBATH. (p. 107 Nole.)

Waar does the reckoning of the first week of time neces-
sarily determine?

How did each day of the first week begin ?

How much time does the expression evening and mor-
ning cover ?

With what, then, did the first Sabbath begin andend?

What scriptures show that the night isin seripture reok-
oned as a part of the day of twenty-four hours?

What does the statute respecting the great day of atone-
ment prove?

Repeat that statute,

What seriptures show that evening is at sunset ?

Does not Nehemiah xiii, 19, oonflict with this testimony ?

Explain why.

THE BABBATIL FROM NEHEMIAH TO CHRIBT.

How long a period intervenes between the time of Ne-
hemiah and Christ ? .

During this time what extraordinary change came over
the Jewish people in relation to idolatry and the
Sabbath ? )

In the year before Christ 170, what deoree was issued

. by Antioohus Epiphanes?

What did the Jews do under these circumstances ?

Who executed a like magsacre in Jerusalem ?

In view of these dreadful acts of slaughter, what did

~ Mattathins decree?

What advantage did Pompey, about the year 63 before
Christ, take of this custom?

Mention some of the superstitions with which the Jew-
ish doctors had loaded the Sabbath, at the time
of our Lord?

What was the Sabbath rendered by these oppressive
ceremonies ? .

At this point who appears on the stage of action?

A New Argument for the Abolition of the Law.

Erp. C. F. Sweet, of the law-abolishing fraternity,
since God has begun a good work in Lockport, bas re-
cently made an effort there to averthrow the holy prin-
ciples of the government of the Most High, by proving
that the ten commandments are abolished. As.it will
doubtless be interesting to the readers of the Review
to be informed of every new argument of the adver-
saries of truth (** All thy commandments are truth,”
«Thy law is the truth”) I give his exposition of Isa.
viii, 16, which was claimed with much assurance to
prove that-the ten commandments were {o be abolish-
ed for the benefit of the gospel dispensation.

The text reads, “Bind up the testimony, seal the
law among my disciples.” He proved, by a reference
to & number of passages of Seripture, that God’s testi-
mony was the ten commandments, engraved upon the
two tables of stone, and deposited in the ark of the
testament, and that there was ‘“‘nothing in the ark”
but this testimony when it was deposited in the temple
of Solomon. 1 Kings viii, 9. He said that the disci-
ples in the text were the disciples of Jesus Christ. Al
this I admitted in my reply. What then was his argu-
ment? you ask. It was that the terms, ¢“bind up,”
and ‘“seal,” proved that this law would go <out of
use” among the disciples. He commented thus: *“Roll
up the scroll of the law ; bind it up—lay it aside.”

As T said, I admitted that he was right concerning
the testimony, and also concerning the disciples.
Moreover that the text is addressed to the disciples of
~the last days—those that are waiting for the coming of
the Lord. Verse 17. But the text does not say, Seal
the law from the disciples, but among them, '

I then referred to the following expressions of serip-
ture for the sense of the term, ““ bind up.” “Bind up
the broken-hearted.” Isa. Ixi, 1. “Bind up that
which was broken.” Ize. xxxiv, 16. He hath torn,
and he will heal us; he hath smitten and he will
bind us up.” Hos. vi, 1. ““In the day that the Lord
bindeth up the breach of his people, and healeth the
stroke of their wound.” Tsa. xxx, 26,

The testimony must be bound up, because it has been
broken, The power that was to *‘think to change
times and laws,” Dan. vii, 25, and those that have fol-
lowed in his wake, have broken the testimony, till a
class has arisen that claim that it is utterly abolished.
1t is now being bound up among the disciples; and
while the law is sealed (confirmed, ratified), the disci-
ples receive the seal of the living God.

But verse 19 gives us the when. ¢ When they shall
say unto youn, Seek unto them that have familiar spir-
its,” &e. EId. 8. will tell you that now is the time—
that this is now being fulfilled. Well, when this is be-
ing done, the prophet bids us, “To the law and to the
testimony : if they speak not according to this word, it
is because there is no light in them.” EId. 8. told us
that that law was out of date, and that we had no right
to appeal to it in the Christian age. Then he proceed-
ed to Rom. vii, where Paul appeals to it and shows its
work in conversion, convincing men of sin, and de-
clares that it is spiritnal, holy, just, and good. Here
he claimed to prove that the ten commandments were
¢ dead,” but unfortunately entangled himself by say-
ing that ¢¢we become dead to the law at conversion,”
the very thing that the apostle teaches, and hence the
law did not expire at the cross, but holds its dominion
over the sinner till he is converted. It would he strange
indeed if the Christian was at liberty to violate the law
that holds the sinner under its condemning power till
he-repents of its transgression, and comes to Christ for
pardon. .

Then the law was not crucified with Christ for the
benefit of all who have lived since that time, but lives

[Voi. xxi. ﬂ

to be abolished every time a sinner is converted ! And @a‘
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Christian liberty consists in liberty to violate that law

which lolds the poor sinner under its dominion till he
becomes dead indeed to sin (sin is the transgression
of the law) by the erucified body of Christ, and alive to
God. Then the fruit he is to bring forth unto God, is
to-break his commandments and teach men that they
are abolished! Suoh ig the consistency of law-abol-
ishing theory.

I have said more than I intended, when taking up

-the pen, but one more rare idea, which is doubtless a
very valuable accession to the theory under considera-
tion. Itis this: «“The law,” that is, the ten com-
mandments, “only touched the acts of an individual,
A man could keep the whole of it and yet be a wicked
murderer. The old law could not touch him.””  1If Eid.
8. is the original discoverer of this great truth(?), his
party should confer wpon him some special honor. To
make the law, which David said was * perfect, con-
verting the soul,” so imperfeet, touching only the out-
ward acts, and not able to condemn the murderer in
heart, lays so broad a ground for modern ¢ progres-
sion,” that a Spiritualist, it seems to me, would move
a vote of thanks to the Elder for so important a dis-
covery.

But after claiming from Matt. v, 21, &c., that the
Saviour “legislated” upon the law, and quoting tho
new commandment to the disciples to love one another,
he said, *The law now looked at the gpirit.”  This was
a great improvement, if his former declarations were
true. Had he read in the same chapter the positive
testimony of the Saviour concerning what he was pleas-
ed to call the ““old law,” verses 17-19, it would have
exposed his own folly and that of every ono who should
attempt to “*legislate” upon thislaw. DBut this he did
not do. Or had he read concerning the law of which
Paul discourses to the Romans (whiCh he rightly claim-
ed to-be the ten commandments), what is said in chap.
ii, 12, 16, he might have learncd that the ‘‘seerets of
men’" will finally bo judged by that same law which he
so falsely and irreverently declarcd could only touch
the outward actions of men. Yes, the seeret violator,
as well as e that openly breaks it and teaches men so,
will find that God’s commandments are ¢ exceeding
broad.” O, that they would be wise betimes, while an
intercessor stands between them and that broken and

insulted law!
R. ¥. CorrRELL.

A Migh standard.

1t is often, though incorrectly remarked, that ¢ It is
a poor rule that will not work both ways. Tt is true
that when the relation of things and things to be com-
pared are equel, a good rule will work both ways. But
when the things to be compared have no affinity for,
or bear no resemblance to, each other, as when we wish
to compare viee with virtue, or attempt to weigh truth
in the same scale with error, then, though we have ev-
er so good a rule it will by no means give the same re-
sult reasoning either way. Asto trath she shines by
her own native luster, She necds not, she cannot bor-
row, beauty ; for she is beauty herself. But it is not
8o with error or falsehood. All her charms are borrow-
ed. All her loveliness is stolen; and it is only by as-
suming the name, and wearing the garb of truth, that
ghe gains admirers. Thus it is with virtue and
vice: while the former contains all that is amiable and
is the sum of all worth, and therefore cannot be false
even to hersolf, the latter having nothing that she may
call her own, only allures by false charms those who
are afterwards her slaves.

A high standard. All may have their mottoes, their
maxims, and rules of action; and it is well that they
should; for perfection in theory necessarily precedos
perfection in practice. No person can be perfect in
practice following an imperfect theory. And no man
can be a high Christian having & low standard of action,

Men are seldom if ever as good as they profess, while
they are frequently, if not generally lower in practice
than in theory. And the thing is no wonder; for it is
far eagier to design than to execute, to preach than to
practice. Even the clinch-fisted miser may talk be-
nevolently and praiso decds of charity; yet when heis
called upon to put his hand into his pocket and pull
out the stingy coin, the treasure around which clings
his very soul, the thing is easier said than done.

Anditis trne that a man with fair ext'orior,'.with smi-
ling countenance, and smooth words may harbor deadly
hatred in his heart, The openly professed Christian
may be in reality no more than a painted infidel. A
man may profess faith in the operations of the Spirit
of God, yea, may profess to be sanctified by the Holy
Ghost, and yet be as carnal as any beast of the field,
yea, we may profess faith in all the gifts and graces
of the Spirit and kave none of them.

But suppose we change the thing avound and see if
the rule will work just the same both ways. Who ever
saw a devout Christian openly denounecing Christianity.
Who ever saw the man who loved purity and trath pro-
fess to love the unclean and false. Again, would, or
could, & man in whom the Jlove of God was shed
abroad in his heart by the Holy Ghost, say that he did
not believe there was any spirit but the Bible? No;
the rule will not work at all this way; for we never
give a man credit or judgment for more than what he
claims. We never suppose a man better than he pro-
fesses to be.

The foregoing views and principles being true we
may reasonably ask, Where are we ? and what can we
expect of the churches of the present day? How can
they expect that God will, or can, in a copious and
wonderful manner pour out his Spirit upon them when
with united voice they contend that the age of wonders,
the age of apostles, the age of prophets, the age of mir-

acles, the age of healing, the age of different kinds of
tongues, the age of extraordinary faith and all such!
like, has long since passed away ? How can God favor |

such a people ?

Take those even who aim the highest ; who seeing the
apostasy of the times and the downward tendency of
all things strive to lift up the standard of truth and
vital piety by painting in the most glowing colors some
of the apostolic churches or models to which we should
look, and after which we should pattern, in our lives
and walk. Go to these andinso many words ask them
how many of the characteristics of an apostolic church
have the churches of the day a right to expect or pray
for. The idea of a model is a pattern to be imitated
or followed. And this idea that any of the apostolie
churches having all the gifts bestowed upon and set in
the church can be a proper model for us and yet we
are to have but a precious few of the gifts and manifes-
tations of the Spirit is itself a model humbug ; it is a
body without breath, a form without the power. And
it is unaccountably strange that those who profess to be
looking for the coming of Christ and who expect us to
contend earnestly for the faith once delivered to the
saintg, when any one instance of such faith is present-
ed before them as a practical thing, arve ready to
scoff you out of countenance. I do not say that those
who profess to keep the commandments of God and have
the faith of Jesus are just what they ought to be, and
wheve they ought to be, but this I do say, to turn back
and strike hands with them who contend for a low

standard is death without remedy.
E, GoopricHu.
Edinboro, Pa.

Report from Bro. Hutchins.

Bro. Wnire : We reached home last week after an ab-
sence of eleven weeks. Sabbath and first-day, March
28 and 29, we spent at Stowe, Vt. By some, the ne-
cessity of organization had long been felt here. Six
or eight weeks since, the brethren and sisters held a
meeting preparatory to organization, in which they
shared lavgely of the prosence and blessing of the Holy
Spirit, while laboring to remove those obstacles that
lay in the way of gospel order.

Oun first-day we assisted in further setting things in
order. A church was orgauized, consisting of nine
members. Brethren who have often failed to obtain
desired victories here, now feel an earnestness for the
mastery, which we trust will result in a perfect victory
by assisting grace. The church entered in good earn-
est upon the plan of systematic benevolence.

Third-day ». 2. I preached in Wolcott, with freedom.
Was glad to see the interest taken here in the Bible
Class.

Last Sabbath I met with the brethren and sisters in
the Quarterly meeting at South Troy. Bro. A. C.
Bourdeau was also present. The Spirit of the Lord

asgisted in speaking the word, and the blessing of heav_
en rested upon us while attending to the ordinances of
the Lord’s house. “If ye know these things, happy
are ye if ye do them.” John xiit, 17.

A. 8. Hurcmixs,
Barton Landing, V. :

.

Religion

Is very common. There are many kinds. Every
one has some kind of a religion. The question with us
is, have we the right kind? a religion that will stand
the test? one thatsustains in afflictions now, and will
sustain in a dying hour, or shield us from the seven
last plagues, if permitted to live in that trying time?

“And every one that heareth these sayings of mine,
and doeth them, I will liken him unto a wise man which
built his house upon a rock, and the rain descended,
and the floods came, and the winds blew and beat upon
that house, and it fell not, for it was founded upon a
rock. And every one that Leareth these sayings of
mine and doeth them not shall be likened unto a fool-
ish man which built his house upon the sand, and the
rains descended, and floods came, and the winds blew,
and beat upon that house, and it fell, and great was
the fall of it. Matt. vii, 27,

These are the words of our Lord and Saviour Jesus
Christ. He kept hig Father's commandments, and has
tanght us to follow in his steps. Obedience places us
on a firm foundation which eannot be shaken, but those
who build otherwise will be swept away.

We often hear members of the churches say, T love
God with all my heart, I love Jesus with all ray heart.”
But they do not often speak of love to their neighbor.
They think that they can love God and Jesus with all
the heart, while they have no conception of their
duties to their neighbor. The acts of some show that
they do not love God or their neighbor. Of some who
keep the holy Sabbath and believe the gifts of the
church, the same remark may be made. The apostle
says, ““Love worketh no ill to its neighbor. 1If ye love
not your brother whom ye have seen, how can ye love
God whom ye have not scen ?”

Those who profess the third angel’s message, are, in
point of light and knowledge, far in advance of the
nominal churches. And this increased light brings
inereased responsibility.

Some speak as if they were much better than those
who are ignorant of present truth, because of their
greater light and knowledge. But if we differ from the
nominal professor only in theory, of what advantage is
this superior light to us? We might as well believe
error as truth, unless truth yields the peaceable fruits
of righteousness (right-doing) in all the duties and acts
of life, in the family, the home relation, in all business
transactions, in love, and in the duties and relations in
the church. Some have forgotten, or they do not com-
prehend the wide sphere of Christian duty., They seem
to believe that the religion of Christ is something like
a nice garment, to be put on cocasionally, when it will
be advantagéous They act as if Christ’s religion con-
sisted in head theory or happy feelings. Such do not
perceive the right kind of religion.

Says Jesus, * Therefore whosoever doeth these say-
ings of mine, I will liken him unto a wise man,” &e.
The doers only are justified. Those who love God with
all the heart and their ncighbors as themselves, will
show their love by keeping all the commandments of
God and faith of Jesus, and will finally enter through

the gates into the holy city.
If we love our neighbor as ourselves, we have a de-

gire to do him good. This spirit is not founded in a
likeness of mind and disposition to his. Tt exists to-
ward those who are unlike us, and far from the right
path. This spirit is Christ-like. Wherever we find it
we find the image of Christ. This love of prineiple and
spirit takes the place of all feeling of superiority be-
cause of superior knowledge. It gives an anxious
solicitude for others to receive the light we so much
prize. Gratitude inspires to sacrifice, (as others have
done to give us the truth) not only in our means, but
in convenience and ease, to place the trath before those
who will hear. Some that we least expeect, may re-
ceive the truth in the love of it.  *Cast thy bread npon
the waters, for thou shalt find it after many days.”
Those who feel a superiority over their ignorant
neighbors, because of greater knowledge, have but a
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vague idea of the love, confidence, and relations of
brethren. Jesus clearly taught the doctrine of Chris-
tian brotherhood, which stands in marked contrast
with the prevalent doatrines, spirit and practices of the
nominal® churches. On those taught by Jesus, we
" united in organization. Iow far have we advanced in
this light, spirit and practice? Are onr sympathies
and spirit one with Christ and the brotherhood ? or do
they run in the same low channel of those whose doc-
trines we reject ?

Is our confidence in those with whom we profess to
unite, dependent upon the speech of those who have no
love for the preoious truth? If under such a dark in-
fluence, we are in very great danger of giving a wrong
coloring to the acts of our brethren, and thus bear
false witness against them. This want of confidence
in those with whom we profess to be united, cherishes
a spirit to divide and distract, and the injunction of
the apostle, ¢Bear ye one another's burdens, and =o
fulfill the law of Christ,” is forgotten. And the de-
gign of Christ is frustrated in the want of love and
confidence of his professed people.

The love of Jesus' followers, one for another, in all
ages, was to be evidence to a wicked world that Jesus
was sent from Heaven. Butif those who profess the sa-
cred truths of the third angel’s message, which are to
purify a peculiar people and prepare them for the com-
ing of Christ, do not show greater love and union than
the churches, wherein have we advanced? Shall we
differ from them in theory only ? If we have not a
move holy principle and spirit of action, emanating
from these heavenly truths, wherein are we benefitted
by the truth? If we do not show by our lives that we
love God with all our hearts and our neighbors as our-
selves, our religion is no better than that of those who
do not profess the commandments'of God and faith of
Jesus. And with them we are like the foolish man
building on the sand, and the floods and winds will
Bweep us away.

May we take heed, dig deep, and build on the rock,
the commandments of God and faith of Jesus, that
when the winds blow and the floods come our house
may stand. F. M. Braca.

Cambridge, Wis. .

The Laodicean Message.

IN examining the message to the Laodicean church,
Rev. iii, 14-22, we find that after deseribing the offen-
sive state of the church, it being lukewarm—neither
cold nor hot—the faithful and true Witness informs it
of its wretched, miserable, and poor, and blind, and
naked condition; and then he counsels this deplorable
charch to buy of him ¢¢ gold tried in the fire,” that it
might be rich. As gold is refined by fire to purify it
of all its dross, so gold tried in the fire must stand as
a representative of a principle or grace that is of the
highest value. As gold is the most precious metal
used in exchange, we have the greatest reason to be-
lieve that infinite wisdom would select that grace
which is not surpassed.

1. As gold is acknowledged to be the most precious
of metals, so love is likewise set forth in the Seriplures
of truth as being universal in its applieation.

2. Gold is a durable, reliable substance, that will be
received in any nation for the payment of debts; so
“love is the fulfilling of the law.” Rom. xiii, 10. In
this seripture there is a general principle brought to
view, comprising the whole duty of man,

3. As we continue to investigate the gualities of
gold, it being the heaviest metal in use, and far the
most valuable of its heft, it can be packed in less com-
pass, and is less lizble to loss by fire or exposuvre to
air, than any other metal used as coin. It regulates
the value of all' articles of exchange. As we apply
this to spiritual things, we find it is more particularly
defined as brought to view in Matt. xxii, 87-40,
¢ Thou shalt love the Lord thy God with all thy heart,
and with all thy soul, and with all thy mind. This is
the first and great commandment: the second is like
unto it, Thou shalt love thy neighbor as thyself. On
these two commandments hang all the law and the
prophets.”

4. Gold being a dense, fixed substance, it is well
suited“to be used as coin. It is easily moulded into
any shape to suit the convenience of the owner. Iis
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duetility and malleability render it the most suitable
material for gilding. It can be spread on sheets so
thin that a large surface may be covered with little
expense. 1t then appears that the law, or the ten
commandments, hangs on the {wo great command-
ments of love to God and love to man. The first com-
mandment is, ‘“Thou ghalt have no other gods before
me.”  Then we are forbidden an image or likeness of
anything to bow down to as an object of worship, with
the promise of mercy to them that love him. Third,
we are expressly commanded not to take God’s name
in vain. Fourth, we are particularly told that the sev-
enth day is the Sabbath of the Lord our God, that in
six days he made heaven and earth, thus assuring us
that the GGod who requires the keeping of these com-
mandments is the Creator of all things. These four
commandments are fulfilled in supreme love to God.
Fifth, the principle of loving our neighbor as ourselves
would lead ue to honor and respect our parents. It
would not lead us to kill, nor to commit adultery, nor
to steal, nor to bear false witness, nor to covet any
thing that is our neighbor’s. This principle of love
carried out, would lead to all acts of kindness to our
fellow-men, and as strict a vegard for their ixterest
and well-being as our own. It would lead to acts of
mercy to all animate creatures.

5. The adaptability of gold to deposit for future
wants, renders it far more valuable than any other ar-
ticle of exchange in use. All bills issued from com-
panies of men or from national legislatures, must be
redeemable with gold, or they must be constantly de-
preciating in value till they are worthless. Their
circulation must be limited to a knowledge of these
companies’ and legislatures’ ability to redeem their
notes with gold; and as these companies are con-
stantly liable to fail, there is no safety in depositing
for future wants. In other respects they are liable to
a loss by fire and water; and even the damps of earth
will soon destroy them, . But gold is of daily use. It
will purchase any and all useful articles for our bene-
fit and comfort as we pass along through this life,
that can be bought with money, and at the lowest
rate. But most of its value consists in its durabjlity.
It may be treasured in the least possible space, and
deposited in the sea ov dens of the earth, or be expos-
od to fire, and yet suffer no depreciation in value.

So as gold is by far the most valuable treasure to
supply the temporal wants of man, so is love repre-
sented as the most valuable grace to supply his spir-
itual wants here and hereafter. For proof of this 1
shall introduce the testimony recorded in 1 Cor. xiii.
In chap. xii, the apostle Paul enumerates the gifts in
the church, and sets forth these gifts as means of in-
struction to the body, and tells thelr vavious uses,—
but by the same Spirit. At the close of chap. xii, he
says, ‘‘Covet earnestly the best gifts; and yet show I
unto you a more excellent way.” This more excel-
lent way he commences in chap. xiii, by saying,
“Though I speak with the tongunes of men and of an-
gels, and have not love, I am become as sounding
brass, or a tinkling eymbal. And though I have the
gift of prophecy, and understand all mysteries and all
knowledge, and though I have all faith so that I could
remove mountains, and have not love, I am nothing.”
I here use the word love instead of charity, as trans-
lated in Bernard's revised and emended edition of the
Bible. The apostle continues, ¢ And though I bestow
all my goods to feed the poor, and though I give my
body to be burned, and have not love, it profiteth me
nothing. Love suffereth long, and is kind, Love en-
vieth not. TLove vaunteth not itself; is not puffed
up; doth not behave itself unseemly; seeketh not her
own; is not easily provoked; thinketh no evil; re-
joiceth not in iniquity, but rejoiceth in the truth;
beareth all things, believeth all things, hopeth all
things, endureth all things. Love never faileth: but
whether there be prophecies, they shall fail; whether
there be tongues they shall cease; whether there be
knowledge it shall vanish away. For we know in part
and we prophesy in part.” When will prophecies
fail?  Answer. ¢ When that which is perfect is
come.” When shall we see face to face? When we
know even &8 we are known. As love never faileth,
but prophecies, tongues, and knowledge cease as they
enter the perfect state, the argument is clear that love
. is a resident grace in the kingdom to come. The same

grace is brought to view in the last verse in the chap-
ter. Now abideth faith, hope, love; these three: but
the greatest of these is love. Here is a greater grace
than faith, from which all the power and strength of
the Christian is derived; a greater than hope, from
which his joys proceed. O how valuable must this love
be to the Christian! How earnestly ought the Laodi-
ceans to heed the counsel of the faithful and true Wit-
ness, that we may be rich,—eternally rich. While I
write 1 feel the need of it. DBrethren and sisters, .
there is no grace we need more. We must have it, or
fail at last. E. P. Buruer.
Waukon, Towa.

Nore.—~We would not say any thing to nndervalue
the importance of the excellent grace set forth above,
as corresponding to the gold in the Laodicean mes-
sage. DBut we should have been glad if Bro. B. had
given an exposition of the other parts of that message,
especinlly the white raiment. If we mistake not, the
white raiment, which is the righteousness, right do-
ing, or good works of the saints, includes much of.
what is above claimed to be represented by the gold.
The Bible is careful to class together faith and works,
as both essential and inseparable; and we giveit as
our opinion that the gold and white raiment represent
respectively these two Christian characteristics—faith
and good works. u. 8,

Sound Speech.

“For if the trumpet give an uncertain sound, who
shall prepare himself to the battle?” are the words of
the bold embassador to the Gentiles. Panl evidently
believed it to be his duty to labor with earnest dili-
gence to prepare hithself for giving instruction.

We hear him charging Timothy to study to show him-
self approved unto God, a workman that needeth not
to be ashamed, rightly dividing the word of truth;
to give attendance to reading, to exhortation and doc-
trine; to meditate and give himself wholly to the work,
that his profitinug might appear in 211 things. .

While Paul was a close student, he was at the same
time a plain, outspoken man, as we see by all his writ-
ings; in fact we are taught by all Seripture example
to use significant, pointed words, that convey a distinet
meaning, and that will be profitable and edifying.
Trifler, remember that the angel secretary is a faithful
scribe; and by thy words shalt thou be justified or
condemned.

Again, we should beware lest by man-pleasing words,
we compromise with Satan, and sheathe the sword of
the Spirit. If we attempt to palliate or obscure the
enormity of sin, we clothe virtue in the habiliments of
vice, and bury truth in the filth of iniquity.

The servants of Christ are commanded to fight with
valor, and give no place or quarter to sin or Setan; to
contend carnestly for that all-convineing faith once de-
livered to the saints, by which they were able to subdue
kingdoms, work righteousness, escape the edge of the
sword, from very weakness advance to strength. This,
brethren, is the kind of faith we need in these last
days, when the whirlwind of war is arising from all
the coasts of the earth. Faith is the mighty shield of
the plain, honest Christian.

But those who despise correction, and hate reproof,
make lies their refuge, and hide themselves under
falsehood: they put away the living word, and fall
down to Baal in a covenant with death and hell; and
when the overflowing scourge passes through, they
shall be trodden down by it.

Says the Lord by his holy prophet Isaiah, ¢ Woe un-
to them that call evil good, and good evil; that pnt
darkness for light, and light for darkness, that put bit-
ter for sweet and sweet for bitter.”

There is no intermediazie ground between the limits
of good and evil, right and wrong, error and truth.

¢ He tuat is not with me is against me, and he that
gathereth not with me scattereth abroad,” is the lan-
guage of the Saviour.

Those who love sin and error desire their teachers
to bolster them np with pillows of ease and security;
but this is abomination in the sight of God. Jer. xxiii,
29.

“1s not my word like as a fire, saith the Lord, and
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like a hammer that breaketh the rock in picces?” v. 31.
““Behold I am against the prophets, saith the Lord, that
smooth their tongues, (margin) and say, He saith,” &e.,
That is, those who speak smooth, pleasing wordé, and
say thoy are from the Lord, prophesy falsehood in the
Lord’s name, and speak forth the deceit of their own
hearts; and for this heinons sin the Lord will hold
them responsible. Ifis face is against them while they
pursue such a course,

Those who bescech souls in Christ’s stead, represent
the interests of IHeaven; hence words which they use
should be those of Him who hath sent them—the
mighty Potentate of Heaven, the Ruler of the nniverse.

Unsoundness of speech in a minister of God is an
outbreaking sin, a glaring iniquity, in the light of
Heaven. Sanctimony in the pulpit, and mischief-breed-
ing, nnsound words outside of it, aro inconsistent.

F. W. Morsg.
" Deerfield, Minn.

The Christian Doctrine of Fasting.

To Tue Epirors or Tom INDEPENDENT:

.Lrr me answer a word to the leader in your last
week’s paper on “Christ’s Doctrine of Fasting.” It is
not enough to say that I totally disagree with it. I
think I know it to be unseriptural, and I believe it to
be pernicions in the sentiment.

It allows just one occasion for fasting, and that a
false one; viz., when a man is in so great affliction
that he cannot eat. That is not fasting, but simple ve-
vulsion from food. The very lasi thing which an af-
flicted man should do is to fast, meaning anything by
Lhe term. Hp should rather constrain himself to eat
what will sustain him, .

The prineiple laid down that fasting is proper only
when it is ¢ natural expression of feeling ” is equal-
ly mistaken. Itis a use and a very important use of
fasting, as of every otherkind of cxpression, that we
come by means of it into states and sentiments we be-
fore had not, or had only in a lower degree. If the
soul is full, and only spills over in expression, we got,
of course, no result beyond simply getting rid of the
surplus. )

But how stands the Seripture? First of all, Jesus
himself fasts forty days and forty nights; not hecause
he is afflicted, but because he is tempted—tempted in a
considerable degree through the body, that recoils from
bearing any so heavy burden. He will bring it under
and make it bear the strain of his divine feeling and
cross ; therefore he fasts.

Next we hear him disconrsing, in his Sermon on the
Mount, on three great forms of religious exercise; on
alms, on prayer, on fasting—treating them all just
alike, correcting the samo ostentations and hypocrisies
by which the Pharisees have corrupted them all. Did
he tell the disciples to stop their alms and leave off
praying? No more did he put by fasting. It was not
the manner of Christ to give up, or bring to an end
every practice that had been abused. It was not his
way, if repentance runs down o penance, to put a stop
to repentance.

Moreover, his promise to right alms, right praying,
right fasting, gencrally annexed to each-—¢The Fath-
er that seeth in secrel shall reward thee openly "—
does not look very discouraging to either,

Again, explaining why his disciples do not fast
when he is with them, he adds, ¢ But the days will
come when the bridegroom is taken away from ihem,
then shall they fast in those days.” ¢ In those days "'—
that is, in thoso after tim®s; not for some one or two
dayse, when their grief is fresh and will not allow
them to eat. ~ All this on the principle that fasting is
in point, not as a propulsion toward what is visible,
but only toward what is invisible. How can they fast
when the bridegroom is present to their senses. Ta-
ken away from their senscs, they will fast to find him,
and push their way in to the secret place where he
dyells.

At a later time, he tells his disciples that the high-
est power with God is attainable only by fasting—
¢This kind goeth not forth but by prayer and fasting.”

_ Does he mean, by not eating when they are too much

afilicted to eat ?
Again, Cornelins, the centurion, testifies: ¢ Four.

days ago I was fasting till this honr,” and tells how
God met him in the hights of vision, bidding him send
to Joppa for Peter. Meantime, while the messengers
ave on the way, Peter is fasting on the hounsetop,
where, as he *‘becomes very hangry, and wounld have
eaten,” he fell into a trance; and the result of the two
fastings of the two men was, the discovery that Chris-
tianity was for the Gentiles.

Again, at Antioch, quite a number of ¢ prophets and
teachers,” including the apostles Barnabas and Saul,
are assembled together infasting, and there the two
latter are separated, by the laying on of hands, for a
groat and 'important migsion.

And, still again, these two apostles, who probably
know what dignity there was in fasting, and whether
it was Christian or not, went hither and thither, and

1 ““ordained elders in every city, and prayed with fast-

ing,” commending them to the Lord.

Once more Panl remembers that he was in ¢ fastings
often.”” He also recommonds to the Corinthian disciples
that they give themselves occasionally to * fasting and
prayer” ¢for atime.” Not that we hear of their being
specially afflicted, but that there were particular rea-
sons why fasting a little might do them good. Are
there no Covinthian sensualities and lustings nowadays
for which it would be equally good ?

But what ave the usges of fasting? What rational
and practical significance can it have ? It may be use-
less, I grant. Where it is practiced as a superstition,
or curried to excess, it can be only hurtful. Macera-
tion is one thing ; true fasting another and very differ-
ent thing. But when rightly practiced. there are
uses enough. .

1. There is much the same natural use as for Sab-
bathe: one is afasting from work, the other from food.
And the reason for hoth is much the same; viz., that
the body is dulled and dragged and broken, either by
a cegseless drag on the muscles, or by a ceaseless crowd-
ing on the digestion. It will be more supplo, and live-
ly, and clear, and capable in both, if a litt_.lo rest or re-
spite is allowed. I believe it wounld do us Americans
a great deal of good, both as Christians and ag men,
if we had a set of Sabbaths given for the stomach, and
the more so now that the poor fagged organ has more
hard work to do on our Sabbaths than at any other
time. Besides, nature has a way of getting her diges-
tion-Sabbaths without consent of anybody ; appointing,
every little while, her day of headache, or cold, or col-
ic, and so, having gotten her rest by a kind of armed
cessation, she lets us go on our way, a little more
chastised and probably a good deal legs recrnited than
we should have been by a rational fasting.

2. Fasting puts the body under,- where it onght to
be, and asserts the sovereignty of the mind—trims
the vessel to sail even, and hastens in that manner the
veyage. Paul set himself to ¢ keep under the body,”
and put it down also as a fixed matter that he would
“not, hbe under the power of any.” Could there be a
more absurd figure for a Christian than that he is a
man whose body is uppermost ! And yet what multi-
tudes of disciples have their life hid, not with Christ in
God, but nnder their bodies—dragged by all the stu-
pors, tossed by all the tempests, wrenched by the ap-
petites, fonled by the lustings, fooled by the vanities
of the body? And what a noble triumph it is when
the sonl gets uppermost? How like a sovereign it
feels in its empive? Iow clear and bell-like is the
ring of its sentiments.

3. Itis another very great use that painstaking is the
only way to get near to God ; not that the pains please
God, but that the taking pains puts the soul in train,
harnesses the powers, sharpens and purgos the insight,
and makes the holy struggle glow because there is
heat in it. It does & man’s sonl infinite good to make
sure to itself that it is in earnest, and the only way to
do this is to get into the boat and stem the current,
not to float down it. We live between two kinds of
hunger—sonl-hunger and body-hunger. An earnest
Christian wants to feel the soul-hunger and somehow
get food for the goul ; and when he finds how yeady the
body is to suffer and whimper if it is not fed at the
moment, he scores it, he retaliates upon it, demand-
ing that it sometimes allow itself to be postponed, just
as the magnificent hunger of the sonl is so commonly
postponed to it.

But there is an objection heard from all quarters.

I have tried fasting,” says the delicate disciple; It
makes me hungry and sick. I think of nothing but
eating, and am utterly incapable of any spiritual exer-
cise.” Is heever capable ?——that is the important ques-
tion. It is very true that if a man knows how to go to
his table, and does not know how to go to God, he will
most certainly think of going to his table. A fast that
only makes 2 vacuum is likelyto bea very unsatisfacto-
ry affair.  Just contrary to this, a Christian who is
able to say to the body, ““Stay down there while I go
up,’”” and really go up, will be full and fresh and free,
and the shortest day that he finds will be the day that
misses a dinner. A little skill is wanted in fasting as
in everything else, and everything turns on finding
how to feed, without feeding always the body.

These strictures I make, not because of the article
merely to which they refer, but because I hear so
many things, in a similar strain, from our young min-
isters and our theological students here and there.
We fancy that we are going deep, because we tonch
bottom where we are, when we happen to be in the shal-
lows. This naturalism in which we are steeped ghallows
everything, and the pigmies and General Thumbs of
grace have it for their wedding-day. We are ready to
assume that Pharisees and hypocrites are the only
fasting men. Have there been no grand witnesses, he-
roes, mighty men, Titans of God, besides? A little de-
ference to history ought to show us that grown people
have lived, even if they live no longer. H. Bushnell,
in N. Y, Independent.

5&5 Burianon is the essence of faith, Christ is the
object, the word is the food, and obedience is the proof ;
80 that true faith is a depending upon Christ for salva-
tion in a way of obedience as he is offered in the word.

God will either keep his saints from teraptations by
his preventing mercy, or in temptations by his sup-
porting mercy, and find a way of escape by his deliv-
ering mercy.

The gate which leads to life is a’ strait gate, there-
fore we shonld fear ; it is an open gate, - therefore we
should hope. N

e

OBITUARY.

Diep in Oskaloosa, Iowa, Feb. 20, 1863, sister Eliz-
abeth Adlon, wife of John B. Adlon, aged 33 years.
Sister Adlon embraced the present truth under the
labors of Bro. Waggoner in 1861. Althongh she had
not formally united with the church, she was fully es-
tablished in the faith, endorsing and highly prizing
the gifts of the Spirit. Sister Adlon leaves a kind hus-
band and six children, who feel deeply bereaved by the
loss of a wife and mother. Our sympathies are strong-
ly enlisted in behalf of the mourners. 'May the Lord
bless and sustain those tender children, who have lost
a loving and pious mother. We hope that her virtnous
example and precept may so live in their memory, that
they may be constrained to follow her steps, and be
prepared to meet her at the resurrection of the just.
W. . GARRETSON.

Died in Clarence, Cedar Co., Iowa, March 18, 1863,
of puerperal fever, my dear companion, Mary A. Mor-
row, aged 29 yoars. :

She had been a member of the Protestant M. E,
church till about seven years ago, when she heard the
present truth preached by Bro. J. N. Loughborough.
She gladly turned her feel to the testimonies of the
Lord, calling the Sabbath a delight. She loved to try
to keep all God’s commandments and abide in the faith
of Jesus. She Jeaves & large family to mourn her loss.
She was endeared to them by a well-ordered life, god-
ly example, and affectionate treatment. She only
sleeps for a little while till the Life-giver shall come,’
then she will come forth to live again,

F. Moxzrow.

Died in Allegan, Mich., March 23, 1863, of conges-
tion of the brain, Joseph A. Frank, aged 2 years and
3 monthe, After suffering five weeks, he fell asleep to
wake no more till the last trump ghall sound, and the
dead in Christ shall rise.

Caroring E. Franx,

i3
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General Conference.

Turre will be a General Conference of the Seventh-
day Adventists at Battle Creek, Michigan, to commence
Wednesday, May 20, at G o’clock, ». M. -

The objects of this meeting, for the general good of
the caunse of Bible truth and holiness everywhere, have
been specified in the Review,

The several conference commititees in the different
States are requested to send delegates, or letters at
their discretion.

The brethren in those localitiez where there is no
State Conference, can algo be represented in this Con-
ference by delegates or letters.

All delegates and letters musi be sanctioned by
some State Conference, or Conference committee, or—
where there are no State Conferences,—some chureh,
or meeting of scattered brethren.

Janmes WHITE, Michigan
J. N. LovegusorouGH, p Conference
Joun BrixaTon. Commiltes.

Michigan State Conference,

A sproian session of the Michigan and Northern In-
diana State Conference will be held at Battle Creek,
May 224, at 9 o’clock, A. M.

It is desired that every church belonging to this Con-
ference, and those who wish to unite with the Confer-
ence, will send delegates with lelters, stating their

appointment as delegates, the number, condition,
wants, &e., of the churches to which they belong.

Ample provigions will be made for delegates and
preachers. A general attendance of the friends of
the cause from the region round about is solicit-
ed at the meetings of worship, Sabbath and first-day,
who will receive all the attention that accommodations
will permit.’ Cox, Con.

Note to Bro. Waggoner.

THrRE seems to be an urgent call for labor in Mel-
more, near this place. A few of our publications have
been read by some of the citizens of that place and they
are very anxious to hear a course of lectures. The
trustees of the Presbyterian church have offered their
house, which is quite a large one. * The citizens of the
place have also offered to furnish wood and light; and
three or four of the citizens have opened their houses
for the entertainment of a messenger or messengers.
These arrangements have been made without confer-
ring with any of the brethren ; therefore it seems there
is an ear to hear. By request.

J. W. Wonre.

To Brethren in N. Y.

I Ax requested to extend an invitation to the N. Y.
Conference Committee to appoint the next New York
Conference at Roosevelt. There are some good rea-
gons why we think it should be held here: First, it is
central; and, second, we think we are as well prepared
to accommodate a large gathering as any other church
we know of. There may be some things that may ap-
pear to be objections: There is no very direct publie
conveyance to this place; but we will endeavor to be
prompt in meeting our Brn. with a sufficient number
of teams at Central Square, go that all may be accom-
modated. I would state, for the encouragement of the
Brn, abroad that through the faithful, judicious labors

of Bro. Andrews the church in this place ave arising
" and striving for the unity of the faith and spivit as
never before. We can agsure our brethren, should they
see fit to appoint the Conference here, of our hearty co-
operation in the work of striving to advance the cause
of present truth.

We would likewise invite Bro. and Sister White to
attend this meeting. We think we should highly ap-
preciate their labors.

In behalf of the church,
Witniax TreEapweLn, Church Clerk.

o

e Tue Sabbath Lute is the title of a valuable lit-
tle collection of Hymns and Tunes, of 48 pages, now
ready. It containg 21 beautiful pieces of Music, and
the remaining space is filled with Sabbath and Second
Advent Hymns. Price, post-paid, 25 cents, five cop-
ies for $1.

Publication Agents.

Our publications can be had of the followng per-
gons at Office prices.
J. B. Lamson,

Rochester, N. Y., Lyell-st.

H. Bingham, Morrisville, Vt.

S. H. King, Orleans, Mich.
I. C. Vaughan, Hillsdale, €
Wm, 8. Higley jr., Lapeer, o
J. 8. Day, Monterey, &
Isaac Sanborn, Monroe, Wis.
T. M. Steward, Mauston, “
B. F. 8nook, Marion, Towa.
W, H. Brinkerhoof, Knoxville, (L
Geo. 1. Butler, Waukon, “
L. B. Baker, Alba, Pa.
L. Latbrop, Freeport, Ills.
Jno. Bostwick, Deerfield, Minn.
Jos. Clarke, Portage, Ohio.

$&5™ All orders by mail should be sent to the Review
Office.

pey= Special Notiee. “@i

To CorrespoNDENTS.—Please notice the following
rules. If you will notice them, you will save our Sec-
retary much perplexity and time,

1. State all your business items distinetly, and put
them all on a sheet by themselves, or on the last leaf
of your letter, so that it may be torn off when the let-
ter is opened.

2. Always, in writing to this Office, give your Post
Office, State, and County. If your Post Office be one
name and your town another, give both, stating which
is which.

3. If you wish your paper changed to another Post
Oflice, first state the name of the person, the Post Of-
fice, County, and State wheve it iz sent, then the per-
son, Post Office, County, and State where you wish it
sent, :

Bibles.
Ix consequence of the inereased cost of English Bi-
bles, we have obiained a good assortment of American
Bibles which we sell at cost ag follows':

SmallPica, Plain,. . $2,25, by Express.
Bourgeois, Gilt, , - 1,70, “ “
(0 Plain, 1,45, (L &
Minion, Gilt, 1,50, s L
“ " Plain, 1,30, “ ‘¢
Pearl, Tuck, 1,10, postage 17 cts.
13 Clnsp, 0,85, “ € 0
“ Roan, 0,65, “ [T
Diamond, Tuck, 0,80, ¢ 12«
i RO&II, 0,55, 6 ‘“ ““

ENGLISH BIBLES.

Minion, Moroceo, Ref. after vs., $3,25, postage 26¢

Nonpareil, ¢ e« 315, « 21c.
“ Calf., Marginal Ref., 2,60, « “,

Poarl, Brase Rim, Ref. afler vs,, 2,26, ¢ 15¢.

Diamond, BraseRim,MarginalRef., 1,65, ¢ 12e.

APPOINTMENTS.

I pes1aN to meet with the brethren at Middle Grove,
Saratoga Co., N. Y., Sabbath and first-day April 25
and 26. J. N. ANDREWS.

Ovur next quarterly meeting will be held at Charles-
ton, Vt., April 256 and 26. The church extend a cor-
dial invitation to brethren and sisters from other
chnrchés to meet with us. A, S. Huromins.

Tue next quarterly meeting of the church at Hun-
dred Mile Grove Wis., will be held May 9 and 10 at
the House of Bro. Rankins.

We would extend a cordial invitation to Elder San-
born, or Ingraham, or Steward, to be present at thig
meeting ; algo to the brethren and sisters of the neigh-
boring churches.

In behalf of the church. N. M. Jorpox.

Provipexce permitting I will meet with the church
at McConnell's Grove, I11,, the first Sabbath and Sun-
day in May.

Also I will meet with the church at Elkhorn, Ill., the
last Sabbath and first-day in this month (April.)
Wi, 8. IneranAM.

PROVIDENOE permitting, Elder John Byington and

wife will meet with the church at Caledonia. Apr. 25th.

THk next monthly meeting of the Seventh-Day Ad-

ventists of Central New York will be held at Oswego
the first Sabbath in May. Inbehalf of the church.
L. R. Caapew,

ProvipeNoE permitting I will commence labors at
Lowell, Mich,, Friday eve., April 17.  Mosges HuLL.

BUSINESS DEPARTMENT.
T REoEreTs.
For Reviow and Herald,

Annexed to each receipt in the following list, iy the Volume and Nuvw-
bor of thy REviEw & HERALD to which the money receipted pays. If
money for the paper (s notin due time acknowledged, immediate notice of
the omission should then be given.

F. Harpster 2,00,

C. M. Hemingway 1,75,xxii,1.
xxi,15. G. Brown 1,00,xxi,10. Mary P. Shaw 1,00,
xxii,20. L C. Vaughan 0,25,xxii,20. T. Johnson
1,00,xx,10. J. P. Lewis 1,00,xxiii,1, A. Korb 1,85,
xxiii,1. Joel G. Sandere 2,00,xxii, 18, Lucy Porter
1,00,xxiii,20. 8. II. Marshall 0,50,xxii,10. M.
Thompson 1,00,xxii,1. R. Packard 2,00,xxii,14. .
Wilson 1,00,xxii,20. 0. F. Allen 0,50,xxii,1. N, M.
Jordan 2,00,xxiii,22. G, B. Wait 1,00,xxiii,20. G.
F. Richmond 1,00,xxiii,1. M. B. Ferree for J. Ferree
1,00,xxiii,20. W. P. Ballard 1,00,xxii,6. Mary Al-
exander 1,00,xxiii,8. Jesse Millard ,25,xxiii,1. P.
H. Sickles 1,00,xxii,1. Ch. in Stowe, Vt. for B. Fos-
ter 1,00,xxiii,20. F. B. Peck 1,00,xii,20. G. W. Kel-
logg 5,00,xxi,1. J. Rathbun 2,00,xxi,4. Mrs. F.
Oliver 1,00,xxii,1. W. H. Doreas 2,00,xxiii,20.

Missionary Fund.
Sarah Bliven $2,00. L. Pinch $1,00.
grave $4,00. Edwin Royce $8,00.

e

W. Har-

For Shares in Publishing Association.
G. W. Kellogg $5.

Books Sent by Express.

Smith Sharpe, Mt. Pleasant, Iowa, $5. E. H. Root,
Berlin, Mich., $5. .
Cash Receivedon Account.

F. Wheeler $2.

Books Sent By Mail.

Fleanor Rathbun 90¢. Luecy Spencer 52ec.
Stevens $2,15. L. H. Roberts 25¢c.
man 50¢. Kliza Burber 13e¢.
Simonton 90¢. J. B. Crane Sc.
Giles 76c. P. Stone 40c.
bury 12¢. R. Packard 45e¢.
W. Smith $2,75. Mrs. H. Dime 40c. Wm. Kelley
50¢c. @. F. Richmond 25¢. M. B. Ferree 76c. P.
Vedder 10e. Mary Alexander 60c. Jesse Millard
76¢.  A. H. Pervorse 80c. P. H. Sickles 10¢, D. F,
Shireman 25¢, E. 8. Faxon 65¢. D. W. Johnson
$2. Mary Foster $1,90. L- A. Sargent $1,10. J. A.
Demill $1. J. Sanders 25¢. 8. M. Inman 26¢. J. A,
Dayton 26¢. M. J. Bennet 23c. W. R. Irish 25c.
A. H. Clymer 25¢. J. Williams 25¢. P. Scarborough
jr. 25¢. L. A, Kellogg 26¢. A, J. Richmond 25e, T.
Hamilton 26¢. 0. Mears 50c. C. K. Farnsworth $2,
H. W. Decker §1. A. M. Brigham 50c. N. 8. Brig-
ham 50c. 8. B. Whitney $2. M. Kittle 25¢. E. B.
Gaskill $2. B. F. Curtis 25c. H. Hilliard $1. C.
L. Palmer 50c. M. H. Collins 55¢. D. Robbins 25¢.

F. A.
H. C. McDear-
L. C. Vaughan 75¢. B.
A. Korb 40c. W. W,
Mrs. B, Bradt 6e. 8. Salg-
Hannah Wilson 75¢. A.

L. Bean $1. J, Burbridge $1,26. J. Brinkerhoff 25¢.
J. D. Hough $1. E. Cobb $1. 8. N. Haskell 25¢. F.
Carlin 26¢. E. Vandeusen 25c. L. S. Waters 25e¢.

H. Bingham $I. H. A. St. John 25¢. A. C, Bourdeaun
$1. J. L. Locke $1. [Ira Abbey $3. Muvs. B. F. Al-
len $1. Lewis Bates 26c. 8. L. Webster 25¢. A. &
F. F. Kimbell 26¢. E. H. Brown 25¢. H. Hutchins 25¢.

Michigan Conference Fund,

Received from Churches. Church at Brady $4,75.
Salem Center, Ind., $10. Jackson $10. Hilledale
$21. Monterey $8,24. Watson 72¢. West Windsor
$5. Charlotte $16,50. St. Charles $24. Oneida
$2,70. Bowne $18. Lowell $10. Caledonia $15,60.
Lapeer $18,46. Woodhull $4.. Colon $6,20. Oak-
land $12. Wright $61. North Liberty, Ind., $30. Al-
legan $5. Tyrone $7. Convis $6. Orange $5.
North Plains §£7. West Plains $3. FBureka and Fair
Plaing $80. Greenbush $6. Chesaning $13,45.

Miilford $2. Owasso $2. West Windsor $3, Park-
ville $5. Shelby $9. Bast Thetford $4.
From Individuals. H. A Wetherbee 18¢. M, D.

Corey 82c. Sophia Past $1,50. E. R. Whitcomb
$1,60. Dr. H. 8, Lay $3. A.J. Richmond $2,80,
E. M. L. Corey $1. Harmon Barnes $1. _ M. J, Chap-

man $1.
g5




